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If the Brahma of the Indian Veddnta is a false and empty
abstraction, the idea of the Absolute Being in the Hegelian system
would be no less so. Hegel's own utterances exposed Ixim,1 accord-
ing to Professor Seth, to the charge of having transformed Us
logical Absolute into a metaphysical existence, by a leap across ((the
ugly broad ditch 5? which dialectic is powerless to bridge.   But
Professor Seth suggests a sympathetic explanation of HegeFs
meaning. That explanation is, that we first go to the Absolute
Being as a logical abstraction and then again, as it were^ come back
through our experiential knowledge of actual fact to the quasi or
dependent reality of Nature, and thence back again to the full
reality of the Spirit. It is because we ourselves are Spirits, that
•we cannot stop short of that consummation. The pure form
craves, as it were, for its concrete realisation.2
The truth is that if one feels the presence of the Infinite in every
sense-perception of external objects, this Infinite can hardly be said
to be a merely logical and therefore an empty abstraction. It is the
discovery of a psychological fact that man can and does find the In-
finite behind the finite, and he is conscious of both simultaneously.4
" The Infinite per se, as a mere negative," says Professor Max Muller,3
"would have had no interest for primitive man, "but as the background,
as the support, as the subject or the cause of the finite in its
manifestations, it came in from the earliest period of human
thought."
The Hindu might well say with Descartes : I ought not to think
that I perceive the Infinite only by the negation of the finite, as I
perceive rest and darkness by negation of motion and light; on the
contrary, I clearly perceive that there is more of reality in Infinite
substance than the finite.
Dr. Ballantyne rightly remarks that the ce empty substratum,
which, the Veddntins are fancied to place in the room of the Supreme,
is precisely what, as a nothing, does not enter into their conception
of the Supreme at all."
1 See however justification of Hegel    2 seth'8 t( Hegeliamsm and Person-
in E. Caird's << Evol. Greek TheoL," Vol. aht^" PP- 111-12.
2, pp. 246-7. Will not the same apply to    3 See H. Spencer's "First Prmei-
the Veddntic conception ? See also pies," pp. 87-89.
Haldane's (t Pathway," 11, p. 69.           . «3^^ Eeligion," p. 149.

